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Confucianism the outer world arises through the union and
action of Heaven and Earth. Tao is the world principle
which exists before there is any duality or interaction of the
polar opposites, yang and yin. These are active only in the-
world of phenomena and have their common origin in an
undivided unity. Yang is the active principle which condi-
tions and yin is the passive principle which is conditioned.
This dualism, however, does not seem to be generally accepted
by the Taoists. While all things are dependent on the Tao,
the Tao does not depend on them.

'But the myriad creatures are worked upon by him; he does.

not disown them;

He rears them but does not lay claim to them;
Controls them but does not lean upon them.'1

The ultimate Reality is not conceived anthropo-
morphically. It is not a personal God endowed with the
attributes of knowledge, active love and mercy.

The conception of the Tao in Lao Tzu and Chuang Tzu is,
as we have seen, on the same lines as the idea of Brahman
in the Upanisads. Before time, for all time, and above all
time, there was a self-existent being, eternal, infinite, com-
plete and omnipresent. It is impossible to name or define it,
for human terms are applicable only to empirical objects. We-
adopt towards it an attitude of silence or use negative terms,
for it is the negation of all empirical attributes, or declare
it a mystery or give contradictory descriptions to point out
the inadequacy of logic and language. It is at the same
time the perfection of all being, as all objects of thought and
subjects of thinking spring from it.

ETHICS

The individual soul in its innermost being is Tao. While
Tao is the hidden core of Reality in the universe, it is also the
secret source of personality in the individual. It is Brahman

expansion and concentration.   The state of concentration of repose is one
of pralaya or dissolution; the state of expression, of manifestation is srstf
or creation.
1.   Cp. Bkagavadgita: bhutabh^n na ca bhutasthah, IX. 5